taken from anywhere but Scripture, and finally is authoritative, not by virtue of ecclesiastical pronouncement ex cathedra, but by its material foundation upon the (scriptural) Word of G-d. 8 Against these differences, however, both Rome and the Reformers are convinced of the pivotal role played by the Church in her reflection upon the divine revelation, and therefore of course, on the centrality of revelation to the formulation of doctrine. Statements from the Second Vatican Council appear to bear this out from the Catholic side, when it is decreed that the 'infallibility with which the Divine Redeemer willed His Church to be endowed in defining doctrine of faith and morals, extends as far as the deposit of revelation extends…' 9 In other words, the truths of revelation provide the limit of certainty around which the formulation of doctrine takes place. Hans Küng, for one, disputes this limit as he argues in his controversial book Infallible? that the Curia has widened the scope of its infallibility beyond the confines of revelation. 10 That this may be true is not for discussion here. What is of significance at this point is simply to note that, irrespective of limitation, the Catholic Church sees her teaching authority with respect to doctrine as being based on the reception and safeguarding of the revelation of Gd.
From the Protestant side, the situation is similar, if perhaps slightly more tightly constrained. Here, doctrine is related as a unity to the central subject matter of Scripture, in particular the New Testament, which is the act of G-d te the revelation of G-d with the advent of Hitler. In other words, this paper is not wanting to suggest that Barth's approach was fundamentally flawed-it certainly proved to be a useful paradigm in the context of the Confessing Church's protest against the Nazi heresy.
The contention of this author, however, is that the Barthian reserve is no longer as necessary as it was in the Hitlerian heyday and that, inherent in the modern theological task, is the finding of a way between the 'Scylla and Charibdis' of revelation and history. As was mentioned above, it is increasingly being recognised that at least some history-in our case, the Holocaust and perhaps other events of its ilk-is theologically relevant and perhaps even decisive. Barth may well have been scathingly critical of the old Catholic-Thomistic concept of 'natural theology', according to which valid revelation is mediated through such things as the created world and history. In this way of ascertaining its knowledge, he says, Catholicism 'can recognize itself and God's reve 30 Revelation is not, therefore, (only) transcendentally above humanity but is also present in creaturely form and is thus available in at least one of its forms to humanity without the need for special divine intervention. Feuerbachian anthropological impetus. The key to the resolution lies in an examination of the The possible incorporation of historical event into the construction of doctrine impacts upon the authority on which doctrinal discourse is based. Fundamentally, and as has been stated above, the Church's role as a locus of authoritative teaching is predicated upon the belief that she is a receptive subject of divine revelation. This is the logic alluded to before that lies behind the epistemological and proclamative move from audiens to docens. She is the vessel in which G-d's self-revelation is enshrined and the medium through which this revelation is proclaimed to the world. Insofar as she is this receptive subject she is also the ecclesia docens, to which the 'notes' of the Church-her unity, catholicity, apostolicity, perpetuity and infallibility-are validly ascribe There have been long and vitriolic debates within professional theology about the extent to which the nature and role of revelation in doctrinal construction sanctions a legitimate perception of revelation in history. These arguments do not need to be reconsidered here.
However it can be said that, regardless of the accuracy or otherwise of the Catholic view of revelation, it is surely not inconsistent to suggest that, according to this paradigm, certain revelational truths can be seen within the historical domain. And so why not the Holocaust? Is it locus of ecclesiastical authority and of the premise upon which that authority is based. Evidently, by making use of specific events of traumatic history directly relevant to theological discourse and construction, precisely because such events are in and of themselves revelatory, the consequences for traditional doctrines are staggering. What is perhaps most significant about this framework, though, is that the two crucial criteria-of divine prerogative on the one hand, and historical concreteness on the other-are retained in their integrity, with the integrity of magisterial authority thus also being retained. Historical particularity is affirmed because, for Ritschl, it is precisely in their historical given-ness that specific events illuminate doctrinal or scriptural tradition and thus become occasions of revelation.
But divine prerogative is also affirmed, as 'one [cannot] plan in advance what events can become occasions for rediscovery…' 42 , with the moment of illumination thus relying on the activity of G-d in the individual.
The basic question of this paper, therefore, has been to ask how the Church can make accurate confession and theological proclamation in light of traumatic historical realities, without surrendering her internal criteria of being and assessment.
One way around this impasse has been to suggest that the definition of authentic Church hearing, upon which authentic proclamation is based, be re-drawn so as to include events like the Holocaust in the language of theology and revelation. It has been argued that this can be done by referring to a Ritschlian reformulation of St.
Thomas' paradigm of natural theology, which seems clearly to allow for historical events to be media of revelational truth. History becomes revelational-not in and of itself, or even as such, but through the illuminating work of G-d that uses history to
